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Anti-Zionism is anti-humanity
Recognizing Zionism as the 
anchor of Judaism would help 
remove a hurdle in humanity’s 
advancement

Theodor Herzl was confident the world 
would support his endeavor to reestablish 
the Jewish state. This would not be due to 
a moral obligation – not due to Europe’s 
2,000 years of abusive persecution of Jews, 

nor as correction to its deporting the Jews from Judea. 
“Gevalt” or European guilt will not get us a state. The 
Jewish state will exist because it would be the necessity 
of the world!

Herzl believed that once the Jewish mind and spirit 
are liberated from European oppression, Jews in the 
Jewish state will make extreme advancements for hu-
manity, and hence, the world would need the Jewish 
state to exist and prosper.

Herzl, like Moses, championed the concept we call 
today “peace through strength.”

In Moses’s case, the exodus from Egypt was accom-
panied by great miracles, which instilled global con-
sciousness that God is with the Jews. This, as described 
in the Song of the Sea, generated deterrence: “The 
chiefs of Edom were affrighted; the mighty men of 
Moab trembling…”

In Herzl’s case, the exodus was also accompanied 
by miracles: Innovations that come out of the Jewish 
state would alter the state of humanity, such as ending 
famine by turning air into water and generating 
medical innovations that increase longevity. There is 
broad recognition that humanity is advanced through 
the Jewish state, through Zionism. 

Therefore, anti-Zionism is anti-humanity
As Herzl predicted, nations around the world 

now want to partake in the success of Zionism. Last 
month, non-Jews, including the leader of Israel’s 
Druze community and a dignitary from Dubai, went 
to Basel to participate in the 125th anniversary cele-
brations of Zionism.

But in both Moses’s and Herzl’s case, not everybody 
was happy. The story of Amalek, who attacked Israel on 
its path toward freedom, remains paramount in Jewish 
ethos. There is even a Shabbat called “Remember,” re-
counting that event. Today again, there are those who 
attack Israel on its path toward elevating humanity. 
Paradoxically, those attackers now accuse the Jewish 
state of committing crimes against humanity.

Crimes against humanity vs the elevation of hu-
manity 

As discussed in this column and in my book Judaism 
3.0 – Judaism’s Transformation to Zionism, there are 
startling parallels between the early days of the 
antisemitism movement in the 1890s during Her-
zl’s time and the still early days of the Israel-bashing 
movement today in the 2020s. One such parallel is the 
accusation that Jews corrupt humanity.

Celebrated German opera composer Richard Wag-
ner argued that Jews cannot compose proper music. 

But his argument faced a problem, since Europeans 
flocked to concert halls and opera houses to hear 
Jewish composers’ music. In his book Giacomo Mey-
erbeer The Deliberately Forgotten Composer, Prof. David 
Faiman shows how Meyerbeer, who was Jewish, was 
the world’s top opera composer of the 19th century. 

Therefore, Wagner had to adjust his argument and 
claimed in his article “Jews in Music” that inside that 
seemingly sweet music, there is this Jewish poison. 
Jews, like Meyerbeer and Mendelssohn, are corrupt-
ing humanity through their music – from the inside. 
But it is not just through music, also through science 
and the arts. What seems to be, to the unsuspecting 
observer, as Jewish contribution to humanity is just 
“pinkwashing” for the polluting actions Jews commit 
against humanity.

So what to do about it? What is the solution to such 
hideous acts against humanity? Indeed, Wagner’s phi-
losophy was a cornerstone in the German-led mass 
murder of European Jewry.

Similar circumstances emerged in the 2020s. Peace 
broke out between Israel and much of the Arab world, 
and there is a trajectory toward de facto normalization 
with much of the Palestinian population. Therefore, 
Israel bashers and Occupationalists (Westerners who 
hijack the Palestinian cause for their own benefit) face 
an existential crisis. Their response is similar to Wag-
ner’s response to Europeans loving Jewish music: This 
is no longer about the Israeli-Arab conflict nor about 
the Palestinians. This is about humanity. 

Israel bashers now accuse the Jewish state of crimes 
against humanity, just like Wagner accused the Jews of 
crimes against humanity.

Wagner was an expert. He understood what is inside 
the music; therefore, a reasonable person can rely on his 
opinion that through music, Jews pollute humanity.

Similarly, the Israel bashers’ accusations are chan-
neled through expert organizations – Amnesty 
International, UN Human Rights Council and even 
respectable media outlets. Therefore, a reasonable 
person could conclude that indeed the Jewish state 
commits crimes against humanity.

So what to do about it? The world united against 
South Africa, and then against Putin. Should the 
world – for the sake of humanity – now unite against 
the Jewish state, which (once again) commits crimes 
against humanity? Many believe so, some obsessively. 
And that is why Israel-bashing has replaced traditional 
antisemitism as the primary existential threat to 
Judaism and to all Jews, including those who bash 
Israel themselves.

However, those Israel bashers must stay in Judaism 
2.0. This way, they can mask their opposition to 
Judaism as opposition to Zionism. Once there is a 
broad global recognition that Judaism has trans-
formed to Judaism 3.0 and Zionism is now the anchor 
of Judaism, they can only be Israel bashers if they are 
okay being Jew bashers. And like with Edom and Moab 
back then, that Jew basher label alone serves as a pow-
erful deterrence.

Zionism as the anchor of Judaism
The October 14, the Magazine was dedicated to tack-

ling that question: Is Zionism really becoming the an-
chor of Judaism as I claim in this column and in my 
book? Ten prominent thinkers shared their views. The 
president of the Jewish state, Isaac Herzog, in a special 
message to Magazine readers, said it bluntly: Reclaim-
ing Zionism is the mission of our generation. 

This mission should have partners not just in Israel – 
where Zionism is the consensus ideology that enables 
disagreements to be argued passionately but safely 
(99% of Israeli Jews vote for Zionist parties) – but also 
around the world.

Just like not everybody in 19th-century Europe 
agreed with Wagner and the antisemites, not every-
body in the 21st century agrees with Amnesty and the 
Israel bashers.

In fact, even before Herzl, there were non-Jewish 
philosophers who pointed to the enormous advance-
ment in humanity that the Jewish state would bring. 
French thinker Ernest Laharanne predicted in 1860 
that the Jews’ return to their land would lead to a dra-
matic advancement of humanity. “March forward 
because you are a generous nation... you [Jews] will 
be the triumph-arch of the era of the future – that is, 
the era of peace and unity.” Other thinkers had similar 
views, and Herzl took note of that: “I did not know 
until I came into this movement that the Christians, 
just as Jews, view our return as the beginning of the era 
of wonder,” he wrote. “The wonder of this era will be 
expressed through our aspiration for our infinite ideal 
– to the elevation of humanity.”

Zionism is a light upon the nations. Those who op-
pose it rob the world’s nation from that crisp light em-
anating from Zion and, in doing so, cause great harm 
to humanity.  �

The writer is author of Judaism 3.0: Judaism’s Trans-
formation to Zionism (Judaism-Zionism.com).

Sometimes we confuse our terminology. The 
term “humanism” is often misunderstood 
and is often confused with related terms such 
as “liberalism” and “individualism.” Unfor-
tunately, this misperception causes many 

religious people to reject the core values of humanism, 
many of which are central to Jewish belief. 

Fundamentally, humanism addresses the question 
of man’s innate nature: Are human beings inherently 
noble or inherently evil? Many modern thinkers as-
serted that we are inherently evil and, if left to our own 
devices and our own conscience, we would quickly de-
scend into chaos and violence. Hobbes, Dostoevsky 
and Orwell all portrayed man as inherently corrupt 
and sinful. 

Judaism sharply disagrees with this pessimistic view 
of human nature, claiming instead that man is created 
virtuous and noble. Observing the final stage of cre-
ation capped by the formation of man, God announc-
es that his handiwork is “tov me’od” – wonderful and 
agreeable. 

Of course, man, though inherently virtuous, also 
possesses powerful desires that, if left unchecked, lead 
to moral free fall. The story of the flood displayed the 
depths of moral degeneracy, and God was forced to re-
boot all of civilization. Yet, even in the aftermath of 
this apocalypse, God never decries man as innately 
evil. Rather, God acknowledges man’s penchant for 
disobedience and vows to never annihilate humanity. 
The Torah never deviates from its optimistic view of 
human nature, even at this low point of moral history. 

Asserting the nobility and dignity of man, Judaism is 
predicated upon a humanistic outlook. Every human 
possesses a tzelem elokim, or divinely endowed traits 
exclusive to the human condition, such as free will, 
consciousness, creativity, moral sensibility, cognitive 
communication and emotional awareness. 

Additionally, Judaism designates superior status 
to human beings based upon their divinely assigned 
mission and duty. Man’s superior station is not just a 
product of his inborn lofty character traits but more 
importantly, is a function of his religious and moral 
calling. 

A humanistic view demands that we respect the 
dignity of every individual crafted in the image of 
God. Similarly, we should respect their intelligence 
and learn from both their greater wisdoms and their 
worthwhile achievements. These humanistic values 
are enshrined with Judaism. 

Yet, even though Judaism is built upon humanistic 
values, the term “humanism” is often threatening to 
religious people. Ironically, it is not humanism per se 
but some of the historical effects of humanism that 
pose challenges to religious values. 

Secular humanism
Conceptually, humanism draws upon a religious 

belief that God invested man with superior and un-
common potential. Many of the first humanists were 
deeply religious and derived their ideas from the Bible. 
One of the first humanists, Pico Della Mirandola, a 
15th-century Italian philosopher, wrote a manifesto 
of humanism titled “Oration on the Dignity of Man” 
in which he claimed “to [man] it is granted to have 
whatever he chooses, to be whatever he wills.” 

Though Pico and his fellow Renaissance thinkers 

were deeply religious, regrettably, their lofty ideas 
eventually yielded a secularized humanism that 
eliminated God from human history. Gradually, the 
belief that man is a surpassing being implied that 
human potential alone was sufficient. With its tools 
of rationalism and science, and its inherent moral 
sensibility, humanity could produce utopia without 
any need of divine assistance or religious guidance. 
Sadly, secular humanism yielded the secular world we 
currently inhabit.

In addition, secular humanism often prioritized 
human experience over religious submission. If man 
was a superior creature, perhaps human prosperity 
and enjoyment represented the highest goal. Whereas 
religion elevates obedience to God as the supreme val-
ue, secular humanism often designates human pros-
perity as the highest achievement. 

Ultimately, secular humanism clashes with religion 
on these two central issues: It suggests that man has 
little need of heavenly assistance, and it designates 
human prosperity as the highest objective. Though 
secular humanism is incongruent with religion, hu-
manism itself, with its belief in the majesty and po-
tential of human beings, is central to religion. It is 
imperative not to confuse the two, and it’s crucial 
that religious people define themselves as humanists 
as well.

Liberalism
Secular humanist thought didn’t just pose intellec-

tual challenges to religion but also caused a reimagi-
nation of society and politics. As religion and state be-

came separated, society was viewed as a collection of 
different citizens rather than an organic community 
united by race, religion or nationality. This shift was 
welcome news for many Jews looking to integrate into 
the broader society, who could now achieve full mem-
bership in liberal societies that didn’t discriminate 
between their citizens. 

However, liberal societies always challenge national 
identity and, in particular, raise questions about 
the concept of a chosen people. If citizens of liberal 
democratic societies are all equal, how can Jews also 
lay claim to being a people chosen by God? For many 
Jews, living in liberal societies that stressed the com-
monality and universality of all human beings, Jewish 
rituals and traditions now appeared tribal or parochi-
al. Historically, many Jews who entered liberal society 
rejected or significantly diluted their Jewish identity, 
practice or their sense of historical Jewish mission. 

Erosion of values
Additionally, since humanism champions the po-

tential of each individual, it also, implicitly, defends 
the rights of each individual, thereby providing the 
intellectual grounds for political democracy and the 
protection of basic human rights. The doctrine that 
the rights of each individual are sacred led to the false 
notion that the values and ideals of each individual 
are also sacred. In this manner, liberal society, founded 
upon humanist values, generates a swirl of moral rela-
tivism that blurs core religious and moral values. 

We have witnessed the erosion of traditional 
values such as identity, family, community and mo-
rality. In response to this deterioration of values, 
religious people turn away from liberalism toward 
more conservative approaches, which appear to more 
strongly uphold traditional religious values. 

Religion and conformity 
There is a third effect of humanism that threatens 

religious identity. Religious commitment is a delicate 
calibration between personal expression and confor-
mity to values and practices common to all. Religion 
demands surrender of unlimited personal auton-
omy and submission to divine will. Each religious 
community establishes a different balance between 
collective experience and personal expression. 

For several reasons, many modern religious 
communities have veered toward greater conformi-
ty and less personal expression. This is very evident 
in hassidic and haredi cultures but is also evident in 
many other religious communities. 

Humanism glorifies the singular traits of each and 
every human being and thereby encourages more 
personal expression and individual behavior. For this 
reason as well, many religious people remain suspi-
cious that humanism will subvert conformism and 
sabotage religious submission.

It is crucial to discriminate between core tenets of 
humanism and the manner in which secular human-
ism has crafted liberal societies that challenge national 
identity, muddle our core values and overemphasize 
personal expression. Religious people must uncon-
ditionally reject secular humanism and its social and 
cultural influences. It is crucial, however, not to reject 
the core notion of humanism – belief in human nature 
and respect for every human created in God’s image. �

The writer is a rabbi at Yeshivat Har Etzion/Gush, 
a hesder yeshiva. He has smicha and a BA in computer 
science from Yeshiva University, as well as a master’s degree 
in English literature from the City University of New York.
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Torah never deviates from its 
optimistic view of human nature

HUMANISM DRAWS upon a religious belief – that God 
invested Man with superior and uncommon potential. 
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